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from their sickpess? It may be
stretching the point a bit too far
to attribite a sort of psychosis to
whole societies, but how can the
acquiescence of the masses to
coercive tyrants be explained?
Coming to the home front,
there are problems which our
society confronts, partly because
we partake in the global ambi-
ence and partly because of our
own cultural underpinnings. The
decreasing tolerance level, the
increasing aggression and vio-
lence, the dulling of moral sensi-
tivity and brash dogmatism are
becoming the hallmark of the
very same society, which 50 years
ago more benign and less
offensive.
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of a girl in broad daylight, and
where an educated mother, from
a highbrow family, was involved
in the murder of her daughter.
All these guestions are disturb-
ing and may not have anything to
do with madness as a disease, but
they are related to the mental
health of our nation. And it may

be important to find the psycho-
logical and conceptual causes of
this phenomenon in the hope of
finding some effective therapy.

It is important to analyze the
Muslim mind to understand, at
least partly, as to why it is
becoming increasingly myopic.
Let me borrow the paradigm
from Erich Fromm. His analysis
of European acceptance of dicta-
torships, in terms of escape from
responsibilities, is a plausible
psyvchological explanation. This
partly applies to any mental

makeup which accepts authori-
tarian roles of any kind. In addi-
tion to this general pervasive
principle, there are additional
factors working in the mental
makeup of Muslims, one of which
is the crisis of identity and a sub-
conscious ‘dread’ of disintegra-
tion. This dread is not a new fac-

tor in Muslim history. From the
early days, it has started playing
a baneful role in our society.

If you look back in time, you
will find that right from the very
beginning Muslim polity started
facing threatening situations, The
death of the Holy Prophet
though a natural event, was ¢
ry traumatic experience for the
nascent Muslim society
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trifugal tendencies of the tribes.
Hazrat Abu Bakar (R) had to face
ridda wars, and with great diffi-
culty and tact the mutinous ten-
dencies were checked.

In the first 40 years of Islam,
Muslims faced difficult situations
of wars and conflict, and eventu-
ality a sort of stability was
achieved when a sort of monarchy
was established and the Muslim
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state was transformed into an
imperial power. The dread of dis-
integration forced the society to
accept and acquiesce not only
political authority of the mon-
archs, but also developed their
whole structure of knowledge on
that basis. Fortunately for them,
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Muslim dogma

devel pment of

which, gradually and impercepti-
bly, replaced the original thrust
of religious experience.

The dogma now provides the
given major premise which can-
not be challenged. In addition, it
cannot be understood differently
from what it apparently meant to
the early people. Conclusions can
only be deduced through discov-
ering analogous situartion.

In the field of morality, nothing
is good or bad, sui generis. It
becomes good or bad by a fiat.
Lawmaking again is dependent
on this logic — laws can only be
deduced from what is given and
nothing can be new which is not
already subsumed in the given
premises, i.e., the Holy Quran and
Sunnah. Both morality and law
are based on irrefutable
proposition and a rejection
logic becomes tantamount
heresy. Naturally, this paradigm
of knowledge was very conducive
to political authority. Thus, the
whole society was ucted on
the ‘command-obedience’ frame-
work and free play of mind was
considered to be a disintegrating
factor.

Society flourished well for
about one thousand years, and,
though changes occurred, they
were not so drastic so as to make
this logico-political structure to
break. The qualitative change in
society occurred only dur
Renaissance, where the ratio
ism of Aristotle started crum-
bling. Descartes broke the mono-
lithic structure of reality and
bifurcated the domains of mind
and matter. om then onwards,
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Today’s psvchology owes it to
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stop only at the level of psychol-
ogy and physics, it very drasti-
cally influenced concepts of soci-
ety, of behaviour and of religion.
Muslims, on the whole, failed to
appreciate the significance of
this revolution and, as against
their predecessors who readily
accepted Greek logic and sci-
ences, closed their minds totally
and remained stuck to the para-
digm they developed earlier. It
is due to the abounding fear that
they would loose their identity if
they accept some conceptual
structures of the West. From
amongst all the major religions
of the world, both of East and
West, it is only Islam which has
remained as it was five hundreds
vears ago, along with its moral,

legal and social percepts.
This is the mind that we
encounter today. It is a closed

mind and, though seemingly they
know the language of modern
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lock which, cannot be broken
unless they shift their dogmatic
paradigm and open themselves to
the possibility of pluralistic logi-
cal discou :
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judging it. Social policies of the
country have to be redesigned
~cordingly. It is a tremendous
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