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Being Pakistani can only matter if we can truly come to terms with the hollow and politically motivated reasons that national identity has been used for and make the conscious decision that if nationalism is to be put to good use, it needs urgent and immediate attention

Pakistan’s sixtieth Independence Day was celebrated this year amid a perplexing mix of hesitant euphoria and seething depression. Some Pakistanis, like the parents of deathly ill children who manage to evade death insist that at the very least our dear country still exists. This, in itself, they say, is a near-miraculous feat given the starkly under-resourced, increasingly poverty-stricken and constantly threatened conditions that have described Pakistan’s first six decades of existence.
Yet without confronting the question of what if anything continued existence means, this sensational story of survival can mean little in a world vastly changed since the momentous occasion of Pakistan’s birth. 
In 1947, the year of Pakistan’s birth, globalisation and its impact on national sovereignty and identity were merely theories whose realisation depended on the conglomeration of a vast number of uncertain factors. In 2007, globalisation is not merely a prediction but a reality of mixed blessings. The face of this new reality has fuelled an ongoing international debate on the question of whether the “nation-state” itself is a species facing imminent extinction. In our context, the question is how important it is to be Pakistani anymore and lay claim to any form of a national identity when the whole idea of nations is under scrutiny.
Advocates of the “post-national order”, such as the German philosopher Jürgen Habermas suggest that the nation-state is increasingly irrelevant to world politics as the unit of organisation for international affairs. Habermas and others have offered several substantiations for this argument, prominent among which is the increasingly important role played by trans-national organisations, the increasing interdependence of global commerce and the consequent disempowerment of local governments to instantiate meaningful changes in the lives of citizens.
For Pakistan, this means, for example, the fact that our economy, our military’s actions as well as our culture are increasingly influenced and dependent on the decisions made by trans-national rather than national organisations with the realities of life dependent not simply on the Pakistani government but just as much, if not more so, on policies formulated at the International Monetary Fund and the World Bank. 
Other factors that proponents of the post-national order cite as evidence of the emergence of a new system of world governance are the proliferation of post-national constellations such as the European Union. These arrangements, it is argued are precursors of the eventual extinction of the nation-state in its entirety. In other words, just as France, Germany, Italy and Spain are having to grapple with giving up elements of their sovereignty to the EU and are having to reconfigure what being German or French means, so too will the rest of the world in light of similar pressures.
The demands of global capitalism, according to this prediction, will be such that nearly all nations will have to cohere into similar larger units that would allow for the freer movement of goods and labour and hence be an advantage in the global marketplace. Those left behind will not be able to compete and will descend into further debt and poverty.
But the arguments predicting the demise of the nation-state do not simply focus on economic pressures. There is a moral dimension of these arguments that sees the end of the nation-state as a good thing that could quite possibly deliver the world from wars and conflict. Citing examples of the Nazis in Germany and the Fascists in Italy and Spain, it suggests that the evils perpetrated in the name of nationalism are evidence of the moral bankruptcy of the concept, its most frequent use being a justification for wars.
In our own terms, the question a post-national theorist would pose is what Pakistani “nationalism” has really been used for in the past sixty years. If it has only been used to foment a sense of national unity that would allow us to fight wars, to justify defence spending that takes money away from the construction of infrastructure and ultimately to justify non-representative and authoritarian governments that have all but obliterated civil liberties and the rule of law, then is it really a concept worth saving? 
Under the lens of the post-national theorist, the creation of Pakistan itself was an irony meant to disguise in the name of empowerment, the fact that an artificial identity created by none other than the colonists themselves was now being sold to people as an expression of freedom and liberation. 
Ironically, the “traditional” or “indigenous” identities that were at the root of the struggle for Pakistani independence have themselves had to be sacrificed to realise the vision of national unity required to run a new country. It would indeed be difficult to argue with the reality that the creation of Pakistan was an entirely new entity far different from the grandeur of the Mughals who ruled before the arrival of the British. 
Whether or not one buys the thesis that the nation-state is an endangered entity, it is useful to consider post-national theories in relation to what they tell us about being a nation. The past sixty years have witnessed not simply an internal change within Pakistani identity but also a different world to whose challenges Pakistani national identity must adapt to. 
Central to this project is recognising the inherently, human, man-made aspect of national identity and abandoning all notions that invest it with an untouchable sanctity. Being Pakistani can only matter if we can truly come to terms with the hollow and politically motivated reasons that national identity has been used for and make the conscious decision that if nationalism is to be put to good use, it needs urgent and immediate attention.
If being Pakistani is supposed to mean anything at all, it must be reconfigured to address a new global reality in which barely existing means nothing at all. 
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