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“THE Prophet (PBUH) is aula to the believers than their own selves, their own souls,” the Quran declares (33:6). The Quranic word aula, is pregnant with multiple meanings and connotations, all of them equally sound, applicable and relevant. It means ‘more near’, it also indicates ‘more dear’; moreover it denotes ‘having a better claim upon, being more rightful than’.

The Quran, by employing this word, purports to convey the unique position of the Prophet in relation to the believers. Unique in the sense that so far as the knowledge of the religious scriptures of the extant or extinct religions of the world goes, none of them seems to have laid down or described the relationship between the followers and the originator of a religion in so meaningful, emphatic, unequivocal, and picturesque a way as the Quran does to portray the position of Mohammad and the nature of the bond as it exists between him and the believers.

The Quran drives home the point that the incomparable position of the Prophet in relation to the believers is that he is closer to them than their own souls, that their love for him overshadows, eclipses, overrides the love for their own lives, that their surrender to him is so profound, so deep-rooted and all-pervading as to supersede any claim upon their own existence. In fact this unfathomable nearness, this incomparable love, this total surrender, as denoted by the Quranic word aula, is the fountainhead wherefrom gushes that overpowering, breathless deluge which inundates the entire intellectual, emotional, and physical life of man, blesses him with a completely new orientation toward the ultimate aims and objectives of human existence and transforms him into a momin. It is the genesis of iman.

The Quran, purposely uses the word the Prophet (An-Nabiyy) instead of citing the proper name Mohammad to signify that the central point wherefrom iman emanates is that closeness, that love, that surrender which focuses Mohammad as the Messenger of God and not simply as an Arab, or the son, father, brother, husband or a relative of a particular person or even as the most accomplished human being. Claiming to love him, to be close to him, to surrender to him, but at the same time disbelieving him as a Prophet, is accusing him of dishonesty, falsehood and deceit which demolishes any claim to love, proximity or surrender.

It is interesting to note that the Quran makes a mention of another type of ‘closeness’ in Surah Quaf but in a different context, with different consequences. Allah says, “Verily We created man and We know what evil ideas are suggested to him by his wicked self and We are nearer to him than his jugular vein”, (50:16). The jugular vein is the channel through which flows the blood stream, the vehicle of life and consciousness. In other words Allah is nearer to man than his own self, his very life. There is, however, a world of difference between the nearness of Allah to man, which is expressed by the word Aqrab, and the nearness of the Prophet to the believers as denoted by the word aula. Allah’s nearness to man, a mere creature of Him, is not affected adversely in the least whether he denies or recognizes the existence or bounties of his Creator. It is beyond human power to sever the bond of creation existing between him and his Creator. Conversely, the moment a momin lets the string of love for the Prophet slip out of his hand, he throws himself outside the fold of iman. The burning flame of iman is instantly extinguished for good.

Loving the Prophet more than one’s own life is the life-blood, the moving spirit, the vital principle of iman. This has been distinctly expounded by the Prophet himself. He has been authentically reported to have said, “None of you could become a momin unless he loves me more than his father, his offspring, and all the human beings.” His assertion has been upheld by the Quran. Allah declares, “Say: If it be that your fathers, your sons, your brothers, your spouses, your kindred, the wealth that you have earned, the business whereof you fear a slump, and the dwellings that you enjoy, are dearer to you than Allah and His Messenger and Jihad in His way, then wait until Allah brings about His decision. Allah does not provide guidance to those who defy Him,” (9:24).

History bears testimony that lovers of Allah and His Prophet have always been at the beck and call of the Messenger to sacrifice their lives. It is particularly true about the Companions who many a time left the comforts of their cosy homes, the pleasures of the company of their wives, children and close relatives, endangered their trade and commerce, gave up their possessions, fought against their kith and kin out of love for Allah and his Messenger. The anecdotes and instances are so numerous as to defy the mention of even a few of them.

The Prophet is at the centre of all religious beliefs and convictions. He is the hub of the entire spectrum of religious activities. The whole spectrum of Islamic thought and action revolves round him and draws authority and authenticity from him. He is the only link between man and God. It is through him, and him only, that man comes to know God. He is the sole receiver, provider and distributor of Divine guidance. It is only through his agency that man is enabled to attain the proximity to God. A claim to the love of God acquires credence only by following in his footsteps. “If you do love God, follow me: God will love you,” (3:31). Thus the reciprocity for one’s love for God is attainable only by following him.

The belief in the Quran as the Word of God hinges on his credibility and authority. In short, all the issues, major or minor, primary or secondary, fundamental or peripheral, in the wider and all-pervasive sense and context of man’s religious life, as envisaged by Islam, have to be referred to the Prophet for authentication, validation, approval and sanction. In fact Prophet, per se, is the embodiment, the personification, the totality of deen, of religion in its broadest possible sense. He is the Islam integrate. Without his love, his nearness, total and unquestioned surrender to his authority, deen comes to nought, it is rendered a non-entity, it simply ceases to exist.

Allama Iqbal in one of his Persian couplets thus unveils the centrality and inevitability of the personality of the Prophet. “Try hard to get nearest to Mustafa who is the deen in totality. Non-accessibility to him is nothing but Bu-Lahabi (heathenism) pure and simple.”

The Quran is very explicit regarding total surrender to the Prophet. “By thy Lord! They cannot be said to have become momin until they make you the judge in all the disputes arising among them and do not feel in their hearts any inkling of vexation regarding your decision but accept it with full cheer and total submission,” (4:65).This attitude which the Quran enjoins upon the believers and which is cited as the prerequisite of iman is impossible to adopt unless one has intense love for the Prophet. As regards an unconditional surrender to the Prophet, Imam Ahmad bin Hanbal informs us that the Quran mentions it in at least 33 different places.

