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ISLAM gave a befitting response to the challenges of the times when it emerged in the 6th century in Arabian Peninsula as a winning philosophy meeting the demands of the intellectual and political landscape of the world. But now the proponents of Islam lack courage to face the new situation.

Prior to the advent of Islam the political system that prevailed in the neighbouring areas was based on hereditary monarchy wherein common people had no rights and no say in the affairs of the state. When Islam emerged, it declared that:

· The affairs of the believers shall be settled by mutual consultation.

· The opinion of the majority shall prevail.

· It is binding on believers to accept the decision of the majority.

· First consult them and seek their counsel in matters in general. And when you come to a decision (azm), place trust in God alone.

It is reported by Hazrat Ali (R.A) that when Prophet Muhammad (SAAW) was asked about the meaning of ‘azm’, he said “azm is to consult the ‘people of opinion’ and then to accept their advice.” The Prophet himself, with all his absolute and unmatched wisdom and divine guidance, sought the advice of his companions on every occasion. He consulted them and listened to their views and counsels. Abu Hurairah reported that he never saw anyone who consulted his companions more than Prophet Muhammad (SAAW).

This political thinking based on consultation brought about a popular revolution in the world. The Persian and the Roman Empires crumbled down and were swept away by the tidal wave of this popular revolution. Hereditary dynasties were replaced by slaves’ rule. The history witnessed accountability of the Caliphs in public.

What happened after that? The Muslims treaded the path of the Romans and the Persians and adopted their traditions and customs and again set up hereditary dynasties. The revolutionary and democratic spirit of Islam died out very soon. The Muslim kings declared that they were the shadows of God (Zil-lullah) on earth.

They declared that the rulers are divinely appointed. Unfortunately we find in most of the books of our religious scholars the discussion about the pivotal role of Ameer (ruler) instead of the people. The obedience to Ameer is considered binding on the people. Shura (Parliament) can only advise and the Ameer is not bound by their counsel and advice.

This flawed and un-Islamic political doctrine had serious repercussions on our religio-political life. I quote just one example from history. Deen-i-Ilahi was formulated by the great scholars of the time — Mullah Mubarak and his two legendary sons, Abul Fazl and Faizi. About 450 ulema of the time prepared a formal document that delegated powers to Emperor Akbar and made obedience to the King binding on the public.

This gave birth to a new heretic religion i.e. Deen-i-Ilahi. The absolute monarchy gave rise to political repression in the Muslim world.

Islam denounced and fought against human bondage of the day in all its forms and manifestations. It took practical steps to minimise and abolish this scourge from the face of the earth. It taught humanity the lesson of freedom. Let us recall historic statement of Hazrat Umar: “The mothers have given birth to free men.

Why do you enslave them?” It is a more meaningful and comprehensive statement than that of a great philosopher and political thinker—Rousseau: “Man is born free but everywhere he is in chains.” Rousseau simply stated the fact whereas Umar denounced slavery and declared freedom, that too one thousand years before Rousseau. It was a crusade not only against physical slavery but also for a jihad against all forms and manifestation of slavery.

This doctrine was very poetically stated by the envoy of Sa’ad Ibn Waqas in the court of the Persian Emperor: “We want to rid man of man’s domination so that people are slaves of none but Allah.” Complete submission and surrender to Allah protects humanity from all forms of slavery.

The process and institution of human bondage and enslavement has a far-reaching impact on society. It is all against human dignity and honour. In slavery, the area of human activity shrinks. In freedom, man can utilise its capabilities to the fullest and his creative faculties come into play.

Our emperors and kings had no regard for human dignity and honour. They began enslaving their subjects physically and intellectually. Whoever raised his voice against this repression and injustice was put behind the bars or killed. Imam Husain, Zaid Nafs-i-Zakia, Imam Abu Hanifa, Imam Ahmad Ibn Hanbal, Imam Sarakhsi and Ahmad Sirhandi suffered for speaking the truth, the truth that was unpalatable and inconvenient for the rulers of the day.

Islam declared and upheld justice and equity against injustice, repression and all kinds of exploitation in society. Plato once remarked: “Justice is virtue and virtue is justice”. But the Quran is on a higher plane when it declares that all prophets and divine books sent by Allah to guide humankind were, in fact, to establish justice.

The Quran says: “We have surely sent Apostles with clear signs, and the Book and the balance, so that the people may stand by justice.” Allah has not sent His Prophets and divine books like Old Testament, New Testament and the Quran to establish prayers (Salah), fasting (saum), charity (Zakah) and pilgrimage (Hajj) but to administer justice and create a society that is based on the principles of social justice and equity.

In Islamic philosophy, the concept of justice is more comprehensive than in any other system. The Muslim scholars have studied and discussed injustice (Zulm) from different angles. According to them, ‘Zulm is to put a thing in a wrong place’ and ‘Adl’ is to put it in its right place’.

These very comprehensive definitions of ‘Adl’ and ‘Zulm’ cover all aspects of human life. The early Islamic society was based on justice in all its forms — social, political and economic. Islam established a balance between rights and responsibilities; between individualism and collective life and between citizens and the state.

Later on, vicious political thinking and evil ambitions began to prevail over justice and fairness. Political and social exploitation started. The Muslims forgot the lofty lessons of justice and equity and adopted ‘Zulm’ (injustice and repression) in all its forms.

Islam championed the rights of the citizens. It declared that man is entitled to all social, political and economic rights because he is the best and noblest creation, the crown of creations. These rights are inherent in human dignity and are not bestowed upon by any king or any other authority. Prophet Muhammad (SAW), for the first time in the history of humankind, gave a clear and concise Charter of Human Rights. We can claim with certainty that the Movement of Human Rights started from this historic declaration on the eve of the last pilgrimage.

The Human Rights Movement still continues to get guidance from this Charter and is still on the way to realize its lofty ideals. Islam has not only broadened and enlarged the concept and scope of rights but has assigned the state the role of protection of the rights of the citizens.

Prophet Muhammad (SAW) was so much concerned about citizens’ rights to education that he gave the option to the prisoners of war that if they taught the Muslims how to read and write, they would be set free. The Prophet did not fear that the Jews and Christians (the prisoners of war) would spoil the faith of the believers.

Let us look at the economic rights. Once Hazrat Usman asked Abu Zarr Ghifari to explain why he was so much insisting on economic justice. He replied that he had a goat whose half milk was for him and half for the neighbours. Then he recited this verse of the Quran: ‘And they ask you what they should give. Tell them: the utmost that you can spare.” (2:219)

Once Hazrat Umar said: “He would be held accountable on the Day of Judgment, if a dog died hungry on the bank of Euphrates.” This was not merely a political slogan or an election manifesto but a formal declaration of Islamic economic and political philosophy.

