and eulture,

When the BJP, backed by the
Sangh Parivar, detected shurs on com-
munities like the Sikhs and the Jains
in the impogned history textbooks of
the NCERT, Comgress stalwarts like
A B Anthony and Digvijay Singh also
murmuréd their assent to that read-
ing, oblivious of the fact that those
history textbooks (e:g. those by
Romilla Thapur and Bipan Chandra,
as well as those by Arjun Dev) had
been writtén and approved during
long years of Congress rule in the
centre. Evidently there i now a
change in the climare of epinion
which makes critical references to
traditions of different indigenous reli
gion acts taboo, The change indicates
far more than a turn towards pop-
alism, To put it blunty, there is a con-
ifusion between legitimate pride in
one's heritage and an oversensitive,
indeed aggressive, amimde towards
any critical interrogation of that her
itage.,

It is common to assume that such
symptoms are passing whims and
fads of those who occupy positions of
power. On the contrary, when. the
Babri Masjid was turmed inw 2 heap
of rubble, two of the most eminent
and hard-hitting intellectuals among
westernized orientals, Nirad C
Choudhuri and V' § Naipaul, well
known for their pugnacious admira-
tion for the west, hailed the bar-
barous act as a vindicarion of a dis-
henored culture, Tn this view at least
there is no difference between the
diehard saffron brigade and the most
intransigent pro-western elements,
What iz the secret behind this inered-
ible alliance?

J & Rajput, director of the NCERT.
in an affidavit before the Supreme
Court, a5 well as in a circular letter
introducing & new curricular frame-
wark for schools, affirms that the old
and superseded framework had erred
by overstressing a secular outlook
and neglecting the spiritusl heritage
of the country. That balance was to
be restored by introducing value edo-
cation, and since values according to
him are sanctioned by raligion, ulti-
mately religious education, Such
views are not exceptional. Sometimes
Mahatma Gandhi, Radhakrishnan,
and other leaders of both the political
and the culiural awakening of India
before independence appear to speak
in the same vein. Bur the disturbing
new mend is a narrow, higoted veri-
son of ‘Spiritual Value', leaning
explicitly on the Hindu herirage.

It is pertinent to mention here that
the Indian Constitution bears the
maces of an historical context of reli-
gioos diszension and conflict, and it
comies down resolutely in favour of a
broad, tolerant humanism. The pre-
amble declares among its sacred
goals Liberty of thought, expression,
belief, faith and worship’. The secu-
larism implied by the Constitution
not only indicates non-discrimination
among citizens on the basis of reli-
gion, whether in matters of public
employment, or in admission to stae
funded educational institutions, or in
the approach of public administra-
tion, But it does not stop there. Tr Eoes
N to-commit itself to protecting the
ight of all religions. Even K M
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cutlook of Hinduism. No deubt
the spiritval educaton of the new
curriculum would also carefully
introduce our young people to
this mogget of wisdom.

However, the problem is not
simply that of historical regres-
s10n. There may be some continu-
ity in history, but never pure
regression, What appears to be
purely regressive is also deter-
mined in some way by larger con-
temporary development.
Neocolonialism today requires of
its success the prevalence of feu-
dal or semi-feudal ideas and prac-
tices. However, such elements,
being out of step with the pres-
ent, and feiling 1o answer the
genmine needs of the present, are
bound to be overdaid with delib-
erate self-hypnosis, ifrationality
and savagery,

In any case it is.an oversimplifi-
cation to sy thaticis only 3 ques-
tion of reactionary revival and
regression. The ideology that has
hvpnotized the masses dissvn by
the saffron brigade had its gene
sisiin early colonial times during
the colonial transformarion of
Indian-society, the introducticn
of modernity under colonial @
pices. In is this form of modernity
that has failed to solve some of
the outstanding problems of our
social heritage, but it is this form
that acquires a dangerous attrace
tion whenever out society and
culture enters a: blind alley, The
uncritical and fanatical worship
of a chauvinist version of our past
is a product of the same mindset,
And it is natural for such a mind-
set to submit to the hegemony of
nescolonialism.

This requires some explana-
tion. How does colonialism con
tinue to shape our consciousness? It
manifests itself first in a lack of confi-
dence in one’s own creativity and a
dependence on western centres of
learning for the véry conceptions of
academic and cultural excollence,
This mental dependence is also

actively promoted by western powers:

and their Inckevs for obvious reasans.
Ours is a cruel dilentma 85 we can
neither snap our link with the colo-
nial type of modernity at one go, nor
find answer 1o many of our present
dilemmss in tradition. But that hard-
Iy excuses a-supine surrender to the
poisoned charms of & reactionary
salunion from the past,

That there is an overriding need
for thorough revision of the structure
of educarion all aver the world has
been known for several decades. The
International Commission an
Development of Education constitut-
ed with the world’s leading educa-
tonists by the UNESCO, stated in its
report of 1972 *Education follows
the laws of every human undertak-
ing, growing old and gathering dead-
wood. To remain a living organism,
capable of satisfving with intelligence
and vigour the requirements of indi.
viduals and developing socictes, it
must avoid complacency and routine.
It must constantly question irs objec-
tives, its contents and i methods
(P xvit)

One of the probléms the commis:

Kolkata, Chennai, Mumbai, 1997
“Although the effects of British colo-
nialism on different aspects of Indian
lifeand thought vared a grear deal,
and led 1o much eritical self-question-
ing, colomial rule did distort India’s
understanding of its own past, present
and futire. Iv also wesakened India's
self-confidence and capacity to
explore aid experiment with alterna-
tive ways of life and thought. Above
all, it encourageéd heteronomy, the ten-
dency to judge itself by western stan-
dards and to make western approval
the basis of is self-respect and seli-
esteem, especially among the mod-
ernists for whom the west represented
ilmost all thar they valued.” (p viii-ix)
The way our of this predicament
has been charted by the editors on
following lines: “To be autonomaus is
to break through the tategories of
thought constructed by others, to
think afresh and analyvze one's
predicament and make one’s chojces
in terms one:has rationally and inde-
pendently arrived ar.™ (pix)
Fortunately for us, Pieterse and
Parekh caution against rejecting
modernity fout court as it is “deeply
inscribed in all areds of its life (or
nation) and s integral to its identi-
ty.." and advocate critical appropria-
tion of its legacy in various felds so
as to liberdate the mind from the
unconscions colomal constraints.
Colontalism had thus made over
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